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SYITENH2 O*® A AMOS 

By Josiah Bridge 

IN the first antistrophe of the fifth Pythian ode are two verses which 
have received almost as many interpretations as there are editors 
of Pindar. The sentence in which these verses are imbedded is : 

<rk 8' ipxpfievov cv SiKp iro\«s o\($os ap.<pivip.fT<u. • 
15 to piv on /3a<riA.eiis 
(<T(rl pxyaXav 7ro\iW, 
i)(ti crvyycvr)* 

6<f>6aXfi6i al&oiorarov yepas, 
re£ tovto pj.yvvp.cvov tppevi' 
paxap Si Kal vvv, xXecwas on 
«2yos f/Bt] irapa. IlvdiaSo? *7nro« <Xa>v 
Si8t£at rovSe tdapav dvipoiv, 
AwoXXtoviov SBvppa. 

Supposing the received text as Pindar wrote it, the main question is, 
what is the meaning of ovyyevTjs o^tfaX/xds (vss. 17 and 18)? 

The scholia answer, 6 ISids o-ou 6<f>6a\p.6s, adding that the eye 
stands for the whole body. This rendering merely calls attention to 
the difficulty. Ceporinus (1526) inserted 8' before 6<f>6a\px)s, while 
Heyne, retaining the 8', suggested avyycvis, adding that even if the 
masculine is retained the adjective must be supposed transferred to 
6<j>6a\p.6s "exquisitiore modo". Boeckh restores the manuscript read- 
ing and interprets, "your innate splendor of virtue has attained this 
highest glory of good fortune, tempered by your wisdom" (referring 
yepas to oA|3os). He sees here a mingling of two ideas with lyric 
brevity and finds delight in the contrast of an inborn virtue and excel- 
lence with a gift of fortune, as in Ol. 2, n. 

G. Hermann (an. 1834, cf. Opusc. VII, 146) with refreshing emphasis 
gives the situation to date. After charging the scholiast with gross 
stupidity, he limits the text to three possible explanations; o-vyyevijs 
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6<f>0aX.fjLOi must refer to inborn virtue, or nobility of birth, or prosperity 
of family. He gives all three renderings of the clause and rejects each 
because it is illogical ; because of the ambiguity arising from the uncer- 
tainty as to which of the three is the true meaning ; because the con- 
struction is not satisfactory ; and because the clause really adds nothing 
that is not implied in v. 14. 

He next suggests a r after crvyyej^s, only to reject it as unsatis- 
factory. 

He then proposes to read tV« for fyei, interpreting, "You, abiding 
by the right, great prosperity attends ; partly because you are a king of 
great cities ; for this honor, most worthy of reverence, closely joined to 
your wisdom, is the glory of your family (gentile lumen) ; partly you 
are blessed because of your present victory in the Pythian games." 
Schneidewin adopts this reading. Mommsen (Rh. Mus. IV, p. 544 f.) 
requires a ye. if iirei be read, but suggests in his edition the r which 
Hermann has proposed only to reject. 

Fennell translates, " It is the eye which regardeth thy family that 
keeps this most majestic honor associated with thy wisdom." He takes 
the clause as a parenthesis and says, " as below op/ia = ' protection ', 
so here 6 (rvyyevrji ttot/xos is called 6</>#aA/u.ds ". For such metaphori- 
cal use of 6<t>6aX/x6^ in the sense of " protection " he compares Soph. 
O. R. 987, koX fx.r)v /xe'yas y d<£#aA/u.ds ol 7raT/oos Ta<j>oi. In his new 
edition he adds, " but here we must not forget that with Pindar deities 
are o-kottoi" (cf. O. 1, 55). Mezger also takes 6<j>0a.\fii.6s metaphori- 
cally, signifying "Glanz, Schmuck", and crvyyevrjs d<£#aA/tds as equi- 
valent to <rvyyevr]<> tot/hos. So, too, Gildersleeve, who understands by 
the words, "The blessing that comes from exalted birth." Finally 
Christ, who in his earlier edition read trvyycws 6<f>6aXfi6s now reads 
o-uyytve's t" 6<f>$a\fj.6s . He takes d</>#aA/^ds literally as the eye of 
Arcesilaus "qui vultu gravitatem et maiestatem regiae dignitatis prae 
se ferebat quam innatam (o-uyyevis) et a maioribus acceptam habebat." 

So commentators are agreed on one of two things ; either the text 
must be changed or o<^feA/«)s must be taken here in a metaphorical 
sense which contains no suggestion of the eye that sees. But the 
manuscripts of Pindar are too good to warrant a change of text in 
the face of all without compulsion. Moreover, those who, in spite of 
J. H. H. Schmidt's verdict (Synon. I, 376 fL), uphold the metaphorical 
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use of 6<t>6a\/j.6s do not profess to obtain from the passage a rendering 
satisfactory to themselves. If it can be shown that the text without 
change may be interpreted without violence to the use of words or to 
the grammatical structure and with decided gain to the thought, no 
further refutation is needed of an interpretation that offends under any 
one of these four heads. 

The object of this article is to show that such an interpretation is 
found by taking crvyyevijs 6<j>0a\p.6s with reference to trvyyeviys iror/xos. 
The key to the difficulty lies in the fact that in this expression, as 
generally in Pindar, iroT/nos is personified. If it can be shown that 
Pindar regarded o-vyytvri? irdiyios as a living power whose province was 
the guardianship of the family to which he was attached, — the guardian 
spirit of the race, — there remains no reason why he should not speak 
of the eye of that spirit as looking out for the welfare of the race ; or 
even why he should not call this family deity himself the ' eye of the 
family', exactly as Aeschylus calls Orestes 6<f>$<x\fiov oikiov (Cho. 934), 
"das Auge welches fiir sie (i. e. die Familie) schaut und bedacht ist" 
(Schmidt, Syn. I, 377). 

The following baldly literal version will, it is hoped, bring out more 
clearly the facts to be proved. 

"Thee, walking in justice, much prosperity attends; as for this 
(instance of thy prosperity), namely that thou art king of great cities, 
(it is) the eye of thy race (that) maintains this most venerable honor, 
joined-as-it-is to a character like thine ; but blessed art thou in-the- 
present-instance (vvv) too, in that, already having with thy horses won 
glory from the famous Pythian games, thou hast received this joyous rout 
of men, Apollo's delight. Therefore ", etc. 

It must be shown that this rendering is satisfactory in grammatical 
structure, in use of words, and in connection of thought. 

As to grammatical structure three things are to be noted ; first, the 
order is chiastic ; to p.iv on corresponds with ko.1 vvv oti ; the clause 
i\a • • • 4>pcvi with fiAxap hi. Such order in an antithetical sentence 
is like that in //. 3, 5 1 : 

Sv«r/Acv««rtv pxv \dppa, Ka.T7)<p€Ct)v St croi aimS, 

or in the 2d Pythian, v. 48 : 

TCI fJULTpodtV /J.tV KO.TU), TO. 8" VTTtpOt WaTp6\. 
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Secondly, the use of the antithetical particles fiev . . . 8e splitting 
one general statement into two particular statements. In this our 
passage corresponds nicely with Od. 2, 45 ff. : AW ifiov avrov x/>«os 
. . . 8o«£ - to i*iv irarep i(T@\6v a7ru>\c(Ta . . . vvv 8' av nal woXi> 
/x€i£ov, etc. Here as in Pindar to /a«V, introducing a well known fact 
of long standing, is contrasted with vvv, emphatically stamping the 
recent event. 

Thirdly, the significance of the two oti clauses. The sense is against 
taking oti as purely causal. The statement in v. 14 is not that Arcesi- 
laus is prosperous, but that under certain circumstances his prosperity 
is abiding. " Your continuous prosperity is assured because you are 
king" may seem to some logical, but it is not the reasoning of Pindar 
who knows that prosperity depends on the will of Zeus. The fact that 
Arcesilaus is still king is due to the watchfulness of a higher power ; his 
present victory is due to the grace of heaven. Therefore, he must 
remember to give the credit where it is due. The support of this 
argument comes under another head ; here it is only necessary to add 
a parallel use of oti in Pindar. In Pyth. 2, 30 ff., where the two sins 
of Ixion are specified, the words ox 8vo, as well as the general sense, 
bear witness that the two oti clauses are not merely causal, but rather 
statements of what constitute " those two sins ". 

If now the proposed rendering is satisfactory on grammatical grounds 
it needs next to be shown that no strain is put on the use of words. 
That oA./3os is the gift of Zeus, Nausicaa tells us (Od. 6, 188), Zcvs 
8' avTos v€/xa oXftov 'OXvp.7rios a.v8pwTroi<riv. So in Pindar oA/?os is 
OiopTos (01. 2, 40) sent by 6eov Molpa (01. 2, 23) who here stands, 
Mezger points out, for the will of Zeus. This same ode (01. 2, 40) 
testifies to the rendering of «x«. In the Olympian, Moira maintains 
from father to son rbv ev<f>pova iroTpov of the Emmenidae as in our 
ode a like power keeps its choicest honor in the family of the Battiadae. 

But the word most in need of definition is o-vyyevrjs. As this word 
ordinarily means " of the same race, kindred ", and as we know that 
ovyyevrjs x € 'P m eans " a brother's hand ", so we should naturally 
take o-vyyc^s 6<t>6a\.fi.6$ to refer not to the eye of Arcesilaus, but to 
the eye of another of his race, — "a kindred eye ". Yet as many 
editors have taken the word here and elsewhere in Pindar in the sense 
of "inborn ", an examination of the Pindaric usage is in order. 
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The word is found 9 times in Pindar. Its single use in the plural 
(Py/A. 4, 133) in the sense of 'kindred' presents no difficulty. Two 
of the eight uses in the singular are in the expression crvyyevi)? iror/ios. 
There can be no doubt that this is the same iror/ios mentioned in Ol. 
2, 40 (cf. Seymour's note to Is/A. 1, 39), a var/ios that attends a family 
from father to son. With it rests the decision of all the acts of the 
family to which it belongs (Nem. 5, 40). It is the cause when a man 
passes out of misfortune back to former prosperity (Is/A. 1, 40). 
SvyyoTjs 7roT/tos is, therefore, a divine power, not something born in a 
man and his exclusively, but a power outside of the man which looks 
out for him and others of his race. 

For a better understanding of what this expression meant to Pindar 
three things should be born in mind : Pindar himself was intensely 
aristocratic, — the men with reference to whom he uses crvyycnjs were 
all of noble birth ; noble birth meant descent through the heroes from 
the gods. Such divine origin implies divine protection and guidance ; 
the idea of a special divinity attending a race is familiar to us from 
Ol. 13, 105, where he is called Saifitov ■yeve'ftA.ios ; finally, <rvyyfvijs 
noTfj-os is another of Pindar's expressions for this protecting power that 
attends a race by virtue of its origin. 

Besides this external power there is in the men themselves a family 
trait due to and testifying to their noble birth. So in Ol. 13, 13 are 
found the words to o-vyyevls ^{?os. This expression may refer, as 
some editors make it, to Pindar ; but it looks forward with still more 
force, adding stress to the words muSes 'AXdra. It is an ^0os which 
belongs to the race by right of birth as descendants from the Heracleid 
hero Aletes ; a hereditary quality which makes them do great deeds by 
sheer necessity. Again in Nem. 1, 26-28 the neuter o-vyyevis is used 
alone to denote a family trait. It is remarkable how closely passages 
in different odes expressing similar thoughts resemble each other in the 
form of expression. In this passage in the Nemean we have in anti- 
thesis o-divos and <t>pyv; tpya? and fiovXalai, as in the 13th Olympian 
victories in athletic contests and o-o<pio-fuiTa. In both cases these are 
birthrights. Again, to emphasize the idea of family in the Olympian 
we have " Sons of Aletes," the Heracleid hero, which traces the birth- 
right back to the hero Pindar loves to dwell on {Nem. 1, 33) : in the 
Nemean we have not Chromius, but " Son of Agesidemus," with imme- 
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diate and prominent reference to Heracles. This parallel helps confirm 
the conjecture of Dissen (Boeckh's edit. II, 2, p. 357) that Chromius 
claimed a Heracleid descent 1 ; in the Nemean as in the Olympian the 
birthright was due to Heracles. 

Then there are two instances of the simple neuter, to o-vyyevls. In 
Nem. 6, 10, where the family of Alcidamas, which wins athletic victories 
in alternate generations, is compared to a farm which bears one year 
and lies fallow the next, to o-vyyevk is the expression for this family 
peculiarity. The other instance occurs in the earliest extant ode of 
Pindar, Pyth. 10, 12. All that was implied by crvyycnjs itot/«>s, divine 
protection attending a race from generation to generation by virtue of 
its divine origin, is here implied by the neuter adjective alone ; while 
the article shows that " that kindred thing " conveyed an idea familiar 
to the hearers. The exact rendering of the passage is disputed. In 
spite of the fact that no other instance of the perfect of fiaivw in a 
causative sense has been adduced, the temptation is great to say with 
the scholiast that here is one instance. The temptation is strengthened 
by a comparison with Isth. 1, 39—40. The parallel is fairly close ; in 
the Isthmian o-vyy£vi)s itot/xos is the cause of conduct ; in the Pythian 
just the same power is expressed by the neuter adjective ; in both in- 
stances the personal object, so easily inferred, is omitted ; the verb 
in each case is a compound of fiaivw, undoubtedly causative in the 
Isthmian ; moreover, the thought is the same : that divine power which 
has the race in its keeping causes the same course of life in different 
generations. 

Still closer is the resemblance of the passage in the 10th Pythian to 
the one under discussion. Each lays stress on the fact that a god is 
the cause of success ; each gives two illustrations, the first how in this 
special instance Apollo caused the victory ; the second how besides in 
the case of the victor there is a divine power, his by birthright, con- 
stantly watching him and guiding his footsteps. The important differ- 
ence in the two cases is sharply marked by the Greek; in the 5th 
Pythian, Arcesilaus did not contest in person, so his own prowess is not 
dwelt on; in the 10th, Hippocles himself ran ; hence 6 p.iv wov. This 
point is missed if we make the antithesis between t«us ye firj8e<riv and 



1 So also Freeman, Sicily, II, p. 492. 
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to <xuyyey«'s. The order surely suggests that 6 per is contrasted with 
to oc o-vyytvts, the human power with the divine. This is a case 
where a god gave the impulse ; to be sure, the poet adds, the man did 
the deed, ' though by thy counsels, Apollo ' ; but it was that divine power 
that guards the race that caused him to do as his father did before him. 

But however we render to 8k o-vyyev«, clearly Hippocles owed it to 
family. And all these instances, where o-uyycv»fc clearly refers to mem- 
bership in a certain race and to inheritance, caution us against rendering 
o-vyy«vrjs tv&o£ia of Nem. 3, 40 "innate virtue" with reference merely 
to the individual in whom it is born ; o-vyytv^s ev8o£ia, like the yvrfauu. 
apcral of 01. 2, 12, proves the possessor a true scion of the race. 

Thus we find that o-vyymjs in Pindar always has reference to family ; 
that o-vyytvijs iror/uos is a family deity which guards the race to which it 
belongs ; that the neuter of o-vyymjs by itself can conjure up the idea 
of o-vyyevijs iror/tos and all that expression implies. For the aristocratic 
Pindar, then, the word o-vyyorfc is in itself associated with the thought 
of noble birth, divine origin and divine protection, and all this is con- 
tained in the final instance of its use, — the o-vyytvijs 6<f>0a\fios of our 
text. Literally interpreted the expression only means "the kindred 
eye," but, as the thought which this passage expresses proves, the 
kindred eye is the eye of the kindred being, — of the iroVp.os o-vyyevifc. 
Pindar does not even leave us any room to doubt that he would use 
otfadakpos in connection with iroV/M>s ; for in Pyth. 3, 85-86 we have a 
king under the eye of Destiny : 

AayeVav yap toi rvpawov SepKCTat, 
a riv av6pd>iru>v, 6 /ityas rroT/xos. 

Pindar's use of this word iroV/xos suggests that the key to the inter- 
pretation of a passage must be sought sometimes rather in the general 
thought than in the exact use of words. For rroVftos is used in two 
distinct senses in Pindar. Sometimes it stands for Moira herself {Ol. 
8, 15), the mistress of the lesser wot/wi {Ol. 2, 40), in which sense 6 
fic'yas TroTfios and ttot/ws ava£ {Nem. 4, 42, perhaps also Nem. 6, 8) 
are used ; more often, as we have seen, the term is used for a special 
inferior divinity that attends a man or his race. But whether we have 
7roTp.os or Motpa as sovereign Destiny, whether o-vyyevi)s ttot/u,os, 8cu- 
)jm>v ya>i6\io<; or simply &u/xa>v, as at the end of our ode, for the lesser 
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powers, the thought is simple and consistent enough; there is the 
sovereign power who may directly oversee the acts of men if they are 
great enough, but usually he works through lesser divinities attached to 
separate stocks. 

Arcesilaus, in honor of whose victory the 5 th Pythian was composed, 
belonged to the family of the Minyae (Hdt. 4, 150) who are under the 
special oversight of the graces {Ol. 14, 3 ff.). He was the eighth in 
unbroken line from that Battus who, under the leadership of Apollo 
founded Cyrene and was worshipped after death as a hero (v. 89). 
What better example could Pindar find of divine favor attending a man 
because of his noble birth? 

In noting the connection of the passage under discussion with the 
theme of the ode it will be observed that the first epode begins with 
the conclusion of an argument. Therefore, says the poet, you must not 
forget, when your praises are sung, to give the credit where it is due. 
Of what is T<j> the consequence ? 

The theme of the ode is suggested, rather then directly expressed, 
by the opening statement; "Great is the power of wealth joined to 
virtue when God gives it to man." It would be a mistake to infer 
from this that we are to have an ode in praise of wealth ; we have to 
deal with the relation of four things, wealth and virtue, God and man. 
The wording of the third verse is significant ; if y3poTi}crios is not mere 
padding it suggests at the outset that man's incompleteness is part 
of the theme ; whereas irorftov wapaSwros states the source of his 
blessings. 

Arcesilaus is the instance the poet has in mind of a man sailing under 
heaven's high favor. The part that virtue, a prerogative of noble birth, 
has to play is also illustrated by Arcesilaus ; he merely walks in justice ; 
in consequence god-given prosperity continues his. Not only, for 
example, does his kingship, a conspicuous instance of oA/?os, owe its 
maintenance not to his own efforts but to the watchful eye of a divine 
power, — his own good character, of course, being the condition of its 
continuance, — but here comes a special blessing in his Pythian victory. 
Therefore he must not forget, when his own praises are sung, that it is 
really a god that is the cause of all. The r<S takes up all the elements 
of the opening sentence ; not only is it a fact that Arcesilaus owes his 
position to heaven, but his recognition of this fact with" his consequent 
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proper conduct is one of the conditions of the continuance of his 
blessings. 

Thus, if (TvyycvTj's o<£0aX/ids be taken to refer to the eye of (nryyevijs 
7rdi>«>s, the clause, by showing that Arcesilaus owed his sovereignty to 
a divine guardian, becomes an integral part of the thought. 

There is no need to give at length the argument of the rest of the 
ode, which now passes from praise of the charioteer to the general 
prosperity of the race of Arcesilaus since Battus under Apollo's special 
guidance first crossed the seas to found Cyrene. From praise of Apollo 
and the Aegeid race the poet returns to the special praise of Battus and 
Arcesilaus. The ode ends with a prayer which sheds some light on our 
passage. Above Apollo is Zeus " whose great mind guides the Sai/jnoy 
of men who are dear to him. May he give the race of Battus victory 
at Olympia." The use of Saifimv and of yevos here is significant ; as 
Apollo has steered the family Satfwov to Pythian victory, so may Zeus 
to Olympian. 



